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Abstract

The claim that Yoruba proverbs embody typical otawsructure
without compromising their cultural values and drital purposes in
verbal and written discourse has not been subjetteddequate
linguistic/grammatical analysis. This study expgréom a stylistic
point of view, the various structures of proverlmirfd in some
selected Yoruba written literature. The intentiom to identify,
describe, and interpret the different patterns toficture and the
communicative functions they signal in the proverble study is
anchored on Michael Halliday's Systemic Functior@fammar.
Twelve texts from the works of OIlu-Owoélabi, Adébayealéti,
Qladgo Okédiji, Akinwumi $0la, and Kda Akinladé having rich
repertoire of proverbs with thematic and stylissienilarities were
selected; and the proverbs were subjected to tityl@nalysis.
Findings reveal that simple sentence proverbsifaigiclear
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comprehension of the messages; compound-senteocerips project
symmetrical ideas; while complex and compound-cemplentence
proverbs communicate complex arguments and idedtExplicitness
in the language.

Keywords: Yoruba written literature; proverbs; stylistics;ssgmic
functional grammar.

1. Introduction

Proverbs are a body of cultural wisdom and knowdedgat
drive a society. Though the use of proverbs mafeidifom one
society to another, their common feature is thay touch on a
wide array of human activities, experiences, anacems.
Generally, proverbs are highly regarded as reposgtoof a
people’s collective social, religious, political,nda cultural
wisdom. They are employed to propagate cultureié@alogies.
Yoruba proverbs are an embodiment of the cultules,
norms, beliefs, and philosophical worldview of tieruba
people. Owémayéla (2005:12) asserts that

resort to proverbs is the most important and most
effective strategy the Yoruba have devised to
optimize the efficaciousness of speech.

To the Yoruba, proverbs aré¢he horses of speech; if
communication is lost, we use proverbs to findQtatunji,
1984:170). There are lots of scholarly works on wbar
proverbs; prominent among them are Bamgb@968), fola
(1970),0labodé (1981), Ojo-Adé (1983Platunji (1984), Alaba



Esther Titilay®j6 163

(1986), Yusuf (1994), Adébealé (1994, 2011), Raji-Oyelade
(1999),Olatgu (1999), Adékge (2001), Agbaje (20050soba
(2005), Sheba (2006); Adeéléke (2009), Adéjunip009),
Adéyemi (2009), Oldjinmi (2012), and Oj6 (2015).

This paper focuses on the structure of proverbsngsloyed
in some selected Yorub& written literature. Thecttiral types
discussed include simple sentence proverbs (siqmeerbs),
compound sentence proverbs (compound proverbs)pleam
sentence proverbs (complex proverbs), and proveriih
compound-complex structure (i.e. compound-compkntence
proverbs). The study adopts Systemic Functionai@rar, a
model of grammar that relates form to function aodtext, for
the analyses.

2. Theoretical Framework

The theoretical model adopted for this study is t&wusc
Functional Grammar (SFG henceforth).is an interpretive
framework that views language as a strategic, nngamiaking
resource (Halliday, 1984). This means that it isimportant
instrument for interpreting texts. Halliday (196dgntifies four
grammatical categories which can be used in theriggi®n of
any language. They are fundamentals on which system
functional grammar is built. They show how all ttetegories
are logically interwoven and operate in synergy.e Tiour
categories are Unit, Structure, Class, and Systdnit as a
grammatical category in SFG is designed to accdontthe
stretches of language that carries grammaticagipestt A unit is
easily identified in a language because of theueegy with
which it appears and re-appears again within thrguage.



164 Structure of Proverbs in Yoruba Written tatare

There are five units namely sentence, clause, grneopd, and
morpheme. These five units operate in hierarchy anel
arranged in hierarchical order on a scale of rdiey could be
arranged from the highest and largest to the loaedtsmallest
in descending or ascending order. Apart from trexanchical
relation, they also have a relationship of inclasim which one
or more morphemes constitute a word, one or moredsvo
constitute a group, one or more groups makes upuse, and
one or more clauses constitute a senteBtecture the second
of the SFG categories stipulates that all categasfegrammar
identified in any language are grammatically stetl or
ordered to make a meaningful unit. A structure I8 a
arrangement of elements orderedpiaces In other words, all
the elements in the language, i.e. the morphemed,vadause
and sentence follow an arrangement which can bresepted as
S P C A. The predicate (P) is the only obligatdgmeent in this
structure.

A sentence is the basic unit of expression whick ha
predicate. It is the highest and largest grammlatio&é whose
structure consists of one or more clauses. Theselaould be
main/independent, and could also be subordinatefdbmt.
The relevance of this aspect of SFG is that it warable us to
break each proverb into its grammatical constitsiéoit a better
analytical discourse. Thus, the systemic theoryscdle and
category grammar is significant for the structuradestigation
and interpretation of proverbs in Yoruba Writtentekature
(YWL henceforth). The essence of this is to brioghte fore the
stylistic peculiarities of such structures in tledested texts.
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3. Structure of Proverbs in YWL

The types of sentence pattern found in Yoruba plmsvean be
examined from the broad perspectives of sentemaetste and
sentence function. Only four major sentences basestructure
shall be examined in this paper, namely simple, pmmd,
complex, and compound-complex sentences. We skathiae
these one after the other in the following subsecti

3.1 Simple Proverbs

A simple proverb is one which consists mainly fudject and
a predicator, i.e. one independent/main clauses;Tihexpresses
only one idea in a given situation. Proverbs withpde sentence
structural pattern are used by writers to commueidheir
experiences, feelings, emotions and messages laag ®rief
and direct manner.

Two examples of writers who favour the use of prbse
with simple sentence structural pattern, to faad#it clear
comprehension of their messages are OlG-Owdlabi Kadld
Akinladé. In Olu-Owdlabi'sEjde Tani?, for instance, after the
marriage ceremonies of Dr. Adédokun andn8g, Laniyi and
his friends issued them a 7-day ultimatum thretiedgpassed
through their houseboy, Emeka. While Dr. Adédokeiuses to
listen, Sunhbo persuades her husband to give attention to their
houseboy by saying:

(1)  Onpeni ni isola. (pg. 107)
‘The caller is in-charge.’
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In the Yorubé culturednpeniis usually an elder or somebody in
the position of authority. In this proverb, howevEmeka, Dr.
Adédokun’s house boy, enjoys the prerogatives afguoand
authority as somebody requesting attention desp#teage and
low status. The reason is that he has vital infoionafor his
boss.

In the same novel, $&bo's friend, Funmilayo convinces
Sunbo to join their gang by befriending men who will éakare
of her and meet all her needs. She tells her tista stays with
Laniyi, the poor fellow, she will suffer; that skkould decide
by herself. She expresses herself thus:

(2) Ebi ni i koalaseju lagbdn. (pg. 51)
‘HUNGER teaches a stubborn fellow lessons.’

This proverb is a simple and a clear warning tehSa that if

she refuses to heed their counsel or advice by thgripaniyi

for a new lover, she will have only herself to b&aas hunger,
want and starvation will be the consequence of her
stubbornness. However, 8h0, knowing the consequence of
the proverb, eventually yields to their advice.

In Lisabi Agbaigbo Akala Oloyod assures hisllaris
(servants) of his support, and told them not tafraid as they
are going into the towns and villages to fightlian. He assures
them with this proverb:

(3)  Agbéfdoa kii jai. (pg. 5)
‘The king’s spokesman is never guilty.’



Esther Titilay®j6 167

With this proverb, the king’s point simply is ththellari are not

representing their own interests or sending therasebn this

errand. He wants them to go with the conscioustietghey are
going there to represent him. The proverb makesrny clear

that no one can arrest them since they have hisaiyt and

backing. In the same text, the joint service hagex in earnest
and the drummer wakes them up to get into acti@ckhrges
them with this proverb:

(4) Igbélowo wa(pg. 51)
‘Money is in the forest'.

Example (4) above, in the context in which it iedisexpresses
the importance of the farmland/forest as the sotna® which
wealth such as food and money come. The provereftire is
an admonition to the taskforce to get into actiarckly as there
lies the success of their ambition.

Other examples of simple sentence proverbs whiahtiate
the essence of labour or hard work in the text are:

(5)  Iseloogun ke (pg 52)
‘Work is the antidote for poverty’
and
(6) Akodko §é 1a asisé. (pg. 60)
‘It is the time of work that one must do it'.

While the first proverb]se loogun k¢ emphasizes the need to
work in order to conquer poverty, the second proy&koko sé
laa sise emphasizes the importance of time in whatever voork
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duty one wants to do since time is money. What kshbe done
should be done at its right time, since a stitctinre saves nine
and a time once lost is never regained.

In Olu-Owdlabi’s Oyindamth Omo-QIgdro, three ladies:
Olaitan, Oyeniké and Oyinda, discuss among themselves the
issue of early marriage. Oyenéeand Oyinda conclude that
early marriage is bad and that whatever one wan@ot one
should first count the coslaitan, in agreement with her
friends, says:

(7)  Ero lobégbggiri. (pg.12)
‘Stirring is essential to the bean-soup’

The simple sentence proverb expresses the pointlifeais
about counting the cost. It reveals the fact timgbae that does
not want the bean soup to burn must stir consistesmd
conscientiously. In the same vein, decisions shbelthased on
serious thinking.

In the same text, Alb& in her wickedness, plans and
persuades her daughter to marry Latifu so thatnsigat have
the chance afterwards to kill him and thus havees€do his
wealth. When Oyinda refuses, Aés remark to her daughter is
expressed in the proverb:

(8)  Isaléoro légbin (pg. 50).
‘The source of wealth is filthy.’

The simple proverb clearly reveals the fact tha source of
wealth is often filthy. There are so many deadlg ahameful



Esther Titilay®j6 169

steps to be taken before one can make it. Thigyost cases
requires wicked and mind-boggling steps.

Oyinda and Matanmine of the suitors of Oyinda, planned
to kill Latifu, another suitor. After Latifu had eaped the first
death planned, he wadl the same (eventually) killed that night.
Omonijo suspects that the death is not natural because:

(9)  Iromi Kii jo laséan (pg. 97)
‘lromi, the water beetle does not
dance without a reason’

The situation in the example above is metaphoyididened to

that of ‘Iromi’ (the water beetle), an insect whidbes not dance
without a reason. This proverb establishes thetfattthings do
not always happen without a reason.

In Kél4 Akinladé’'sAja té n LépaEkun Fadérera, a young
and covetous lady, sees the killer of Baba Alagbade
opportunity to make money out of the investigatcamcerning
the man’s death. She plots with the killer to gaine money.
While waiting to collect the money, she says:

(10)  Ofo ol6fo ni ifa onifypg. 74).
‘One person’s loss is another person’s gain.’

This excerpt clearly expresses a philosophical ialeaut loss
and gain. The loss referred to is the death omgillof Baba
Alagbafg from which Fadérera now wants to make some gains.
This proverb describes how Fadérera benefits frioenldss of
another man, though it eventually leads to her death.
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Akin and Kduoru Akandé also in the same stoAja to 7
LépaEkun, disagree on the suspected killer of Baba Alagbafo
Koburt Akandé sees Akin as incompetent to handle dhse,
but Akin proves that this is not the first timeees handled such
a case. He has successfully handled several ofae bow. He
expresses thus:

(11) Elubosa se gbddo ri (pg. 100)
‘Yam flour was once in yam’s shape.’

Akin is likened toelub6‘yam flour'. He has been successful in
all of his past investigations as a younger offiaad can still
achieve the same feat even now. This is a lesscanfgne who
tends to look down on himself/herself due to prasimistakes.
People should learn to consider their own pastexements to
motivating themselves.

In Akinladé’'s Anpniseni, Makindé and Oyinkan, his fiancée,
attended Faladé’s freedom party and left the placeOp.m.,
since it is the constant practice of Mosun, Oyirkdioss, to
close her gate by 10p.m. Therefore, they made ritehbefore
10p.m. to avoid embarrassment. The writer commniits

(12) Awdumates, iwon ara relé ma (pg. 3)
‘One-who-enters-a-town-without-being-
disgraced knows his limits.’

This simple proverb likens the situation to thattioé person
who, by knowing and understanding his limits andrigtaries,
and also operating within these limits, would naperience
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shame/disgrace. Makindé and Oyinkan are thus eefelw as
awdumatet (one who enters a town without being disgraced).
This proverb advises everyone to operate withinbosnds so
as to avoid trouble, shame and embarrassment.

As a result of Pamilé’'s death, Akin Olgina, during his
investigation and discussion with Ogundélé, thinksat
Abiddgun killed Pamilé to silence him and prevent the secret
between them from getting exposed. He thinks tiatr all, if
Ponmilé is dead, nobody would know or hear anythikig
summarizes everything with this proverb:

(13) Oku aja kii gb6(pg.23)
‘A dead dog does not bark.’

The example above likens fuilé to a dead dog. As there is no
way a dead dog can bark, so also there is no wagehbret in
the hand of Pamilé can get leaked out. This proverb describes a
situation in which nothing good comes out of a dgi&iation. A
person is fruitless and useless after death. Ngthyood
therefore comes after death.

Also, Péju, the mother of IRmilé, during her discussion with
Akin Olusina, confesses that, though her son has been eesour
of problem for her while he was alive, she stilliéees in
destiny. She traces the background story of Chigé A
Faméakinwa, who, though his father was poor, is neealthy.
She concludes with this proverb:

(14) Ayanmod gboogun(pg. 45)
‘Destiny has no remedy.’
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In the excerpt above, Péju believes that desticgoraing to the
Yoruba belief, cannot change or be changed, justeasiny is
with Chief Famakinwa, who despite his poor parental
background is still wealthy. Hence, people showdrh to
accept their fate. Therefore, just as Chief Ajé baen destined
to excel in life, so also is’milé destined to die prematurely.

3.2. Compound Proverbs

A compound proverb consists of two equally impartateas
with equal grammatical prominence. In it, two or reo
main/independent clauses are linked by connectstesh as
‘and’, ‘but’, ‘either... or’, ‘neither... nor’, or purtaation marks,
such as comma (,) and semi-colon (;). In other wocdmpound
proverbs have a number of coordinated simple pbsvand are
used to connect two or more circumstances togethetters
convey information and messages that have equahipemce
and significance through proverbs with this pattcisentence
pattern/type.

Akinwimi Isola employs proverbs with compound sentences
to project symmetrical or contrastive ideas. §0ld’s O Le K,
for instance, Ajani and #ike had a disagreement concerning
their marriage. While Ajani is ready,sdkg because of her
stepfather, delays the marriage. Ajani persuadesohgeld but
Asakepleads, using this proverb:

(15) Ohun a f&& mu, wm nii wg ohun a fagbara mu,
kankan nii le(pg. 5)
‘What one handles carefully gives in easily, what
one handles with force gets toughened.’
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The excerpt is a compound proverb with two conitrastdeas.
The first main clause i©hun a fée mu, wo nii wa,” while the
second main clause ®hun a fagbara ma, kankan nii lerhe
first part of the proverb compares withsdkés option of a
tactful way of handling the issue, while the secqadt of the
proverb refers to Ajani’s untactful and hasty resobf push.
This proverb advises one to take things easyeén lif

In the same text, dla, after she has caughtakewith Ajani,
decides to break the relationship. After Ajani'olagy, Lola
remains yet adamant, and tells him that friendsisipnot
compulsory. She captures this opinion with this/prb:

(16) Wefun niteldrun, Idodo nidaji ara(pg 54)
‘You receive satisfaction with what you can
permit; the navel is the midpoint of the body.’

Here, Lol& compares the navel, which is the midpoint of the
human body, to the satisfaction one receives frohatwone
permits. This is a lesson that one should not dakéself. One
can only permit what one can accommodate.

In the same story, aftersAkehas declared to Ajani that she
is pregnant, Ajani starts to avoid seeingdl, pretending to be
busy. Lola then begins to suspect him because of his recti
The writer, in an attempt to capture the situatsays:

(A7) Awo tegré bonu,egbaun éro s be nisaleidoda
(pg. 73)
‘Thin skin leather covers the stomach, thousands
of thoughts are under the navel.’
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Two pieces of information are connected by a coniméhe
example above. The first information reveals thet that the
stomach is deep and no one can see through iagusta could
not know what is in Ajani’s mind. The second infation
reveals that there are thousands of thoughts gwinig Ajani’s
mind which Lola can never know. This proverb stresses the fact
that no one can see what goes on in the mind dhanperson.

In the same story, dl4, after getting information thatske
her rival, is pregnant and that Ajani has even mgEmied her
to the antenatal clinic, challenges Ajani for beingaithful to
her. But Ajani desperately defends himself, persity, hence
making Lola to respond thus:

(18) Eniafélamqg a o nenitd féni. (pg. 84)
‘One only knows the person one loves, one
does not know the person that loves one.’

It is obvious from the compound proverb thaid is sure that
she loves Ajani but that she is in serious doubtoashether
Ajani loves her in return.

Still in the same text, Ri#, the elder brother of Ajani,
advises him to get engaged quickly, as there ise tior
everything.Sadé buttresses the point and says:

(19) Enuompdé lobi tif sognu agba lobi tii
gba (pg. 101)
‘Kolanut grows in the child’s mouth, Kolanut
ripens in the elder’s mouth.
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Example (19) is metaphorical in the sense that iAf@ampares
the situation to that of two different viewsSadé’s view as
‘ompdé’ (child), and his elder brother’'s view, @gba’ (elder).
In Yoruba society, the elders have authority antdrohave the
final say. Therefore, there is authority in whatdBp his elder
brother, has said.

In Fabu, Isdla recounts his experience at the Teachers
College, where the Bible course is made a compylsoe. In
the college, so many students from Christian andsliviu
backgrounds are told to interpret a Christian hytitted ‘Rock
of Ages Cleft for Me’. The writer compares the drént
interpretations given by the students, using thiv@rb:

(20)  Oirisirisii obe la a ri Ig0 ika erin aranbara ete
Igj0 sarda (pg.68)
‘Different kinds of knives are displayed on the
day an elephant dies; different kinds of mouth are
displayed on the day of free food.’

The maxim above is a reference to the differentanste
interpretations given to the Christian hymn whishikened to
what normally happens on the day an ‘elephant’.diesthe

same vein, the experience of the students whikrpneting the
hymn and giving it different meanings, such Apataojd ori, |a

si méji fan mj Apéata arGgbé sin fan miand so on, is
comparable to the way people normally coraa masse
whenever there is free food.
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3.3. Complex Proverbs

A complex proverb consists of one main/independgatise
plus one or more subordinate/dependent clausefsin ur
knowledge of grammar, a sentence is said to be leonvphen
another idea, thought or message is embedded imaie idea.
A complex proverb therefore is used when there ieed to
communicate several intriguing ideas necessaryh®ireader’s
quick response. It has two or more unified thougixisressed in
one main/independent plus one or more subordirgteftient
clauses. The dependent clauses are joined togelblyer
subordinating conjunctions such ‘a$ (that), ‘saaju’ (before),
‘boyd’ (if") ‘nitori pé’ (because),afi’ (unless), andnigba ti’
(when). The writers who favour the use of proveshish
complex arguments and ideational explicitness aétiand
Okédiji.

In Faléti'sBasorun Gag Gaa kills King Majégbé as a result
of a grievous mistake which the latter has commhit@aa seeks
the opinion of his cabinet members on the choica éw king,
but they refused to talk. Their excuse for notitajks expressed
through this proverb rendered thus by Samu:

(21) Bérin ba dn, omp erin 0 glado fon. (pg. 7)
‘If the elephant blows its trumpet, its calf
must not repeat the same act.’

The adage illustrates the practice/custom amongYtreba,
which forbids the younger ones to talk when an reisléalking,
as whatever the elder has said is the final. Thosgrb teaches
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that once a decision has been taken by an eldeyaiing ones
must abide by it.

In the same book, Adégodlu decides to humble hinesel
cooperate with Gaa because of the experience giabeKings.
When Gaa notices this humble act of King Adégodie,
declares:

(22) Bompdé ba mawo i we ybéo di korikosun agba
(pg.50)
‘If a child knows how to wash his hands, he will
be an elder’s pally.’

Example (22) has a main clause plus a subordinatse. The
subordinate comes first, stating the condition@hp an elder’s
pally. The benefits in being an elder’s pally anemnous. These
include possession of wisdom and having unhindagegss to
the elder's secret. The elder will guide the youngerson in
avoiding pitfalls in life and also assist him toceeed in life.
This act of submission and humility is what the ¢kimad to win
Gaa’s heart, and it pays off. As a result of Gagiskedness
which includes the killing of Aghyin, the only child of King
Adégoolu, Samu, while discussing witly@abi, says:

(23) Bata tén ré wélewéle ko nii pe yoo fi ya
(pg. 109)
‘The batadrum that sounds heavily will
soon tear.’



178 Structure of Proverbs in Yoruba Written tatare

The example is a complex proverb which states veydrum
will soon tear completely. This proverb in the firpart
compares Gaa’'s wicked and mischievous behaviotive@rum
that is being beaten profusely, while the secontrpéers to the
repercussion of which is judgement. The tearingthef bata
drum is synonymous with death, the likely judgememt
repercussion of Géa’'s wickedness. The proverb &sachat
excess of everything is bad. It also implicitly dkas caution,
self-control and retribution.

In Faléti'sOmp OlokunEsin, as a result of Ajayi’s thirst for
freedom, and not only for himself but also for tkatire
villagers, he intentionally misbehaves and is retwyace the
consequence. He is maltreated by the messengersnéther’'s
words for the tough-looking messengers of Olumoke a
therefore expressed thus:

(24) Biaranninféerq, aa fi brmo jée! (pg. 13)
‘If we send a person on a slave errand, he
should run it like a freeborn.’

The proverb is complex because it recognizes fijiat of the
master to direct one to carry out a perilous messayl the
wisdom of the messenger to handle the message aaité,
caution and discretion to avoid the after-effect tife
bad/dangerous directive. It is a lesson for uspfgyawisdom in
anything or assignment we are given to do. A skavand is a
very difficult task but, with wisdom, it is easy.
In the same story, immediately Ajayi is taken tdo&arka,

on sighting Ajayi, he says:
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(25) Baja gbé ogumdun layéeran ogun ni (pg 143)
‘Even if a dog lives up to twenty years in the
world, it remains Ogun’s meat.’

In this proverb, AjayiOmo OIokan Esin is metaphorically the
aja ‘dog’ which is usually used as sacrifice @gun (god of

iron) in Yoruba society. It is the belief in Yorukaciety that no
other animal can be used to appease Ogun, thefgomhoThe

proverb implies that, no matter for how long thegvé been
looking for Ajayi, he is still to be used as thecrificial dog

whenever he is caught.

In the same story, Arinladé’s husband remembers Agwi
protected his wife from the enemies by running awéh her.
He, therefore, notifies Ajayi, Ayad and Ibiwimi about his
wedding, since they witness the relationship from start. He
asserts that:

(26) Eti t6 6 ba gbayarinii ghoaba (pg. 163)
‘The ear that hears the beginning of a matter
must definitely hear the conclusion.’

The example above is a complex proverb, with a nctanse
and a subordinate clause. He stresses the factwtha@ever
knows the beginning of an event/issue must surelgwk or

“The word ‘ayan’is a dialectal item ofi®6 town. It means the genesis of
something or an event.
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witness the end. Ajayi, Ayd and Ibiwdimi have witnessed the
occasion when Lagbodkun wants to forcefully maisyftancée,
Arinladé. Therefore, since they have been prividetgeknow of
the ugly incident at the onset, they must also egtnthe happy
or joyful end.

In Okédiji's Aja LO Lert, Lapadé, after reading in the
newspaper about the cocaine-pushers and sellers wete
declared wanted by the police, remembers when (sestilain
the police service. Audu, still in active servidgs now been
promoted to the rank of Inspector. Lapadé says:

(27) Bi ori pénilg, a dire (pg. 6)
‘If the head perseveres, it
must become successful.’

This complex proverb expresses the fact that Aigcosnotion
to the rank of Inspector is well deserved, havipgné so many
years in service. The proverb highlights the coaoditfor
becoming successful, and, that is ‘persevering’e Tinoverb
teaches a lesson of perseverance, persistencyasisency.
Since Audu is the only remaining and serving pofiaa, the
commissioner has no other choice than to make hm a
Inspector. No matter how long one suffers, succeds
eventually come.

Also, in Okédiji's Aja L6 Lert, at Jampakod’'s house, the
bondman, Kadiri, whom Lapadé and Tafa have comledk
for, refuses to talk, but suddenly voices out andso doing,
disrespects Lapadé. He says:
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(28) Ehoro Iasé 0 le gbé, biidme ekuté Ko(pg. 37)
‘It is the rabbit that the hawk cannot grab,
not the baby rat.’

The proverb compares Tafa éhoro (a rabbit) and Lapadé to
omp ékuté (a baby rat). The rabbit is too big an animal dor
hawk to capture, but the baby rat is very easy. ddmextual
meaning is that it is only Tafa, who is likenedetworo (rabbit),
that Taiwo cannot capture because of its size;odd ccapture
Lapadé, who is likened tomp ekuté(baby rat), while Taiwo
himself is likened tcasa (the hawk). It is obvious that Taiwo
could not capture Tafé because, at this time, Téwery weak.
This proverb teaches that a weak person shouléna#nger his
own life.

In Okeédiji's Agbalagba AkanLapadé, orders farmalawith
gbgyiri (bean soup). But as he sets to eat, problem esjohrel
this problem engages him till the evening time.tBg time he
arrives, the food is already cold, but he is sedbit like that.
He then expresses himself thus:

(29) Biakobéaku, ajeran to to erin (pg. 22)
‘If we do not die, we will eat meats as big
as an elephant.’

This complex proverb describes Lapadé’s situatishere he
has to come back to the food which he has eadferlt teaches
that there is hope no matter the challenge thakeoneunters.

In the same story, Aadi accusses Lapadé of being
among the killers of one of the thieves at Bawodjadbut when
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Lapadé convinces him of his innocence, and he esfiis be
persuaded, then Lapadé says:

(30) Sugbt aja ti y6o baenu, ki i ghdeéreode o.
(pg. 26)
‘But a dog that must wander off will not heed
the hunter’s whistle.’

This proverb compares Audu taj& (dog), while Lapadé is
likened to‘ode’ (the hunter). The warning of Lapadé to Audu is
referred to asferé ode (the hunter’s whistle). The hunter's
whistle functions as a warning. This proverb sela®s warning
for people that, if they want to succeed in lifeygnlisten to the
elder’s advice. Elders are to instruct and helguale people
against danger as Lapadé warns Audu.

In Agbalagba AkanLapadé, in deep thoughts, remembers his
gone-by peaceful days as a policeman. But now Hbais no
longer in service, robbers are on the increase.cbigsoles
himself and comments that:

(31) Bi eti ko ba gbginkin, ina ki i baje(pg. 4)
‘If the ear does not receive bad news, the
Mind will not be displeased.’

This proverb has two clausebi eti ko ba gboyinkinand‘ind
kii bajé. The first clause Ri eti ko ba gboyinkin is a
subordinate clause, with the subordinating conjoncbi’ (if).
The second clausan( ki i bajg contains the main idea or
thought. It is the news of the robbers that Laphdars and
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reads in the newspaper that makes him sad. Thiseshat the
ear receives information into the mind, meaningt thih the
bodily organs, working together are thereby afféct&his
proverb confirms the philosophical truth that oniyen one
hears bad news, that one becomes sad.

3.4. Compound-Complex Proverbs

A compound-complex proverb is one which containdeast
two main clauses and one or more subordinate dauke
compound-complex proverb combines the feature of a
compound proverb with that of a complex proverbe Triters
who employ this proverb pattern in their use ofverbs are
Adébayo Faléti andQladgo Okédiji. In Faléti'sOmp Olékun
Esin, Ajayi longs for freedom for himself and, most esalty,
for his people. When asked by Olumoko of the reasemnd
his protest actions concerning the burnt bricksexgains in a
proverb thus:

(32) Bomp ba té 1apo, a lapdbomo ba to 1da,
a ldfa. (pg. 127)
‘When a child is old enough to have the quiver,
he will have it; when a child is old enough
to have an arrow, he will have it.’

This proverb has four clauses; two main plus twbosdinate
clauses. Clause orgomp ba to 14pdis a subordinate clause
with the subordinate conjunction ‘bi’ (If). Clauseo a 14pdis a
main clause. The third clausBomy ba t6 |da is also a
subordinate clause, while the fourth clausdédf is a main
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clause. Ajayi uses the proverb to indirectly infa@tiimoko that
the people are ready for freedom, since they haueed
Olumoko enough. It is a lesson for all people taagls put
others into consideration.

In Okédiji's Aja L6 Lerd, after Lapadé and Tafa have
discovered Taiwo in Jampako’s house, Tafa wanstaip Taiwo
during the interrogations but Audu, the Inspectenéral of
Police enters, and as he is leaving, Taiwo tatyitehves with
him. Lapadé, terribly annoyed and frustrated, confd do
anything about it. The writer comments with thisyerb:

(33) EwauUrés bind, 6n fesehalg yéo bu olowo
re je bi? (pg. 43)
‘The goat is annoyed and stamping its hooves
on the ground; would it bite its owner?’

This excerpt is made up of two main clauses and one
subordinate clause. Clause omav(iréz bing) is a main clause
which connotes the main idea or thought that treaker wants
to emphasize. Clause two £ fese halg is also a main clause,
while clause threeypo bu oléwé feje bi?) is a subordinate
clause. The proverb likens Lapadé ‘tawlré (goat) that is
annoyed and protesting, while Audu is likenedolowo ré (its
owner) the person to which anger and protest areylubrected.
The reaction of Lapadé is representeddoy fese hale ‘he is
stamping his feet on the ground'. It is obvioustirthe proverb
that Lapadé’'s anger and protest are futile as heatado
anything against the actions of Audu. The provedches that



Esther Titilay®j6 185

one should accept one’s fate on what one does awa power
over, for instance, constituted authorities.

Furthermore, in an attempt to rescuéldnd, Angelina’s
younger sister from the hands of kidnappers, Lapadé had
earlier promised Angelina that the girl would beirfd within
two days, is in deep thought about his promise &mel
consequence of not fulfilling it. The writer comntgthus:

(34) Onigbéseé da itadogun aii pé ko ni pé mo
lailai; itadogun wa ku si di& 0jo elésin in

wa kda. (pg 189)

‘The debtor fixed the seventeenth day as if
it would never come; the seventeenth day
now draws near, the day of shame beckons
tomorrow.’

This proverb has three main clauses and one sulatedclause.
Clause onénigbése da itadogus a main clause. The second
clausebi eni pé ko nii pé rhdailai is a subordinate clause.
Clause threétadogun wa ku si di&is a main clause, and clause
four ¢jo elésin in wa Kta is also a main clause. The proverb
compares Lapadé tonigbesé‘(the) debtor who promises
Angelina two days to look for and find her youngaster,
Tolani. Failure to do so will lead to terrible sharfieée proverb
expresses a philosophical idea about how fast tumes, as a
thousand days fritter away as though it were a fedhdays.

In Okédiji’'s Agbalagba AkanAdégun, Anikss father sent
people to defraud and kill her daughter's teacherrder to
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cover the secret between himself and the teachépadé

condemns him for his wickedness. He says:

(35) Ojojo i sewda, w 16 gbée redé, bo béi somp 16wWo
Wwon, Wwon a maa nawo, wn a maa narawen a difa, wn
a maa pran. (pg. 163)
‘The pawn is sick; they say he has come with Isisal
behavior, if it happens to their child, they willeb
spending money, they will be spending energy; thidly
consult the Ifa oracle, they will be sacrificingraals.’

The compound-complex proverb above has six mausesand
one subordinate clause. Clause a@j@o » sewda is a main
clause. The second claus@n 16 gbée re déis also a main
clause. Clause threB6 ba somp 1I0wd won is a subordinate
clause, with the subordinate conjunctlairiif’. Clause fourwon

a maa nawas a main clause; also clause fiven a méa nards

a main clause. Clause sion a difais also a main clause;
similarly clause sevemon a maa pran is also a main clause.
The multi-complex nature of the proverb with so pnamain and
dependent clauses makes the proverb tedious afidulditto
interpret. However, the proverb comparémkeAnikés teacher
to iwdfa ‘pawn’ who is sick. Adégun’s treatment ofrReis as if
he does not know her. This is ironical because ri@vk her.
The proverb therefore emphasizes fair treatmeralfgreople.

In Okeédiji's K& rin Ka pgy Lapadé suddenly discovers
himself on the floor, naked, without any cloth as hody. He
remembers the experience of manager Akinwumi teaehd in
the newspaper, how the man suddenly discovers Himgh a
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naked woman who had been missing for a long tingehd is
having the same experience, he expresses thus:

(36) Sugbm ohun t6 ¢ ara won la fi i wéra won! E€po @a jo
jo ori ejo.(pg. 7)
‘But one only compares things of similar appeaesnc
the groundnut shell resembles the coffin of a taty the
tortoise fingers resembles that of the male flucease
of the palm-tree, the thumb of a human being regesnb
a snake’s head.’

The above compound-complex proverb is made upreétmain
and one subordinate clause. Clause @rghb ohun to ¢ ara

won la fii wéra wn! is a subordinate clause. Clause te&po
epa jo posi diri is a main clause. Clause thi@eo aldbahun §

aran (pe is also a main clause. Clause fat@mpako éniyarpj
ori ejo is also a main clause. This proverb is used tdligigt

the point L4padé wants to make that he had beensimilar
situation before, with that of the branch managjee proverb is
used to throw light on issues that need to be comdpdf we
look at the things compared, we will see that tlaeg truly
comparable. The thumb of a human being, for irtgtatruly
resembles the head of a snake. The thumb, assflatiss when
raised up resembles the head of a snake. Thugothpound-
complex proverbs communicate complex arguments sapgly
more information.
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4. Conclusion

In this paper, we have discussed the structurer@fepbs in
Yoruba written literature. The sentence types advprbs we
have discussed are simple, compound, complex amgaand-
complex. From our discussion so far in this sectibis obvious
that the writers of the selected texts have refiedvily on the
use of proverbs with varied sentence patterns tpress
different ideas, opinions and messages to theidama The
proverbs therefore become handy as a potent toditevéry
communication. It is observable that each writexploitation
of the proverb for creative uniqueness, manifestheir literary
communication.

References

Adébowalé, O. 1994. Style in Yoruba Crime Fiction. PhD
Thesis, University of Ibadan.

. 0. 2011. Writing and Reacting: The Exgpee in
Indigenous Yoruba Literary Art. Inaugural Lectupglekunle
Ajasin University, Aklingba-Akoka.

Agbajé, J. B. 2005. ‘The Place of Yorub& Proverbthe
Understanding of Yoruba Philosophy and Education’.
International Journal of African and African Ameaic
StudiesVoll. No 5, pp 47-54.

Adéjumg A. 2009. ‘Power Perspective in Yoruba Fauna
Proverbs’. AkinQdéunmi (ed.) Language, Gender and
Politics: A Festschrift for Yisa Kendé YusufLagos: Centre
for Black and African Arts and Civilization, pp. #3162.

Adékeye, J. B. 2001. ‘Similarities in the Proverbs and som



Esther Titilay®jé6 189

other Aspects of the Cultures of the Yoruba and Jbwes'.
Yoruba: A Journal of the Yoruba Studies Associatain
Nigeria. 4(1) pp. 31-44.

Adéléke, A. 2009. ‘Aspects of Yoruba History in tReoverbs’.
Akin Qdébunmi (ed.)Language, Gender and PoliticA:
Festschrift for Yisa K@ndé YusufLagos: Centre for Black
and African Arts and Civilization, pp. 463-476.

Adéyemi, L. 2009. ‘Politics and Proverbs in Oli Owolatte
niboand Jihta Abicdan’s Adiye ba I6kun. Akin Odéunmi
(ed.)Language, Gender and PoliticA: Festschrift for Yisa
Kéhindé YusufLagos: Centre for Black and African Arts
and Civilization, pp. 531-544.

Akinladé, K. 1979Aja t67n LépaFkun Lagos: Longman.

. 201Anpniseni. lbadan: HEBN Publishers.

Alaba, O. 1986. ‘Agbéywed Ewi Iwoyi’. Ladigbasas, pp. 51-
66.

Bamgbage, A. 1968. ‘The Form of Yoruba Proverb®@DU:
Journal of African Studieg4-86.

Faléti, A. 1972Basorun Gaa.lbadan: Onibn-0jé Press.

. 19930mo OlékunEsin. Lagos: Macmillan Nigeria
Publishers Limited.

Halliday, M. A. K. 1961. ‘Categories in the Thealy
Grammar’.Word 17.

. 1984An Introduction to Functional Grammar.
London: Edward Arnold.

Is0l&, A. 1970. The Writers’ Art in the Modern Yorubtovels.
PhD. Thesis, University of Ibadan.

. 20070 Le KU Ibadan: University Press Plc.
. 2008Fabu Ibadan: DB Martoy Books.



190 Structure of Proverbs in Yoruba Written tatare

0jo, E. T. 2015. ‘Predominant Stylistic DevicesRwbverbs in
Selected Yoruba Literary Texts'oruba: Journal of the
Yoruba Studies Association of Nigen&l. 8 No 1, pp.
253-292.

Ojoadé, J. O. 1983. ‘African Sexual Proverbs: Syoréiba
Examples’ Folklore Vol. 94, Il, pp. 201-210.

Okédiji, Q 1984.Aja L6 Leru. Ibadan: Longman Plc.

. 2000Agbalagba AkanLagos: Longman PIc.
. 2004 Rin K& PoLagos: Longman Plc.

Olabudé, A. 1981.The Semantic Basis of Metaphor andtBela
Tropes in Yoruba. PhD Thesis, University of Ibadan.

Olatga, A. 1999. ‘The Language of Myth: The Yoruba
Example’.Ifie and Adélugba (edsAfrican Culture and
Mythology Ibadan: End Time Printing House.

Olatanji, O. O. 1984kF-eatures of Yoruba Oral Poetripadan:
University Press Ltd.

Oldjinmi, B. 2012. ‘The Utilitarian Value of Yorul#roverbs to
Entrepreneurship’Yoruba: Journal of Yoruba Studies
Association of Nigerid/ol. 7, No 1, pp.192-213.

Owdlabi, O. 1985Lisabi Agbagbo-Akala Ibadan: University
Press Limited.

. 1998)yindamtd Omo-0Igdro. Ibadan: University
Press Ltd.
. 200&jdo Tani? Ibadan: Rasmed Publications Ltd.

Owomayeéla, O. 2005¢oruba ProverbsNebraska: University
of Nebraska Press.

Osoba, G. 2005. ‘Words of Elders, Words of Wisdom: A
Thematic and Stylistic Study of some Yoruba Proserb
Proverbium22, pp. 273-287.



Esther Titilay®jé6 191

Raji-Oyelade, A.1999. ‘Postproverbials in YorubdtGre: A
Playful Blasphemy’Research in African Literature®RAL)
Vol. 30, No 1, pp.74-82.

Sheba, L. 2006Yoruba Proverbs with Feminine Lexibadan:
Spectrum Books Limited.

Yusuf, Y. K. 1994. ‘Women’s Speech in Yoruba Prdger
Proverbium.11, pp. 283-291.



